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May 1st 2076 ‘THE NIGHT HAS KILLED ME’ PHANEINTHYMOS 


I 
Oh, poets yet to emerge, late in this spring night, 
A crimson flower stirs, in this silence, slight. 
| speak of skies, and pen the sky's own form, 
The Lord denied me seas in pink adorn. 
Words carve the bounds of what we dare endure, 
My mind, a hollow hall, a room obscure. 


II 
How swiftly we accept, with solemn ease, 
An empty vessel’s silent, aching pleas. 
In circles close, no suicides are found, 
The night consumes all colour, without sound. 
From within, as if in dreams, all things begin: 
Eleven poets, fierce, in golden chrysanthemum spin. 


I] 

Once more, | swim this river, scarlet and grand, 
Dew heavy as the morn on Osaka’s strand. 
This bread swells high with leaven's heady rise, 
When every shrub whispers truth, not lies. 
| am now forty-five; tears of women may flow, 


And if you ask how | grieve your loss, I’d show: 


IV 
SLOWLY (etched in capitals) the raw, true scene: 
Women marching, countries in an atlas, blurred and green. 
| am a dead blue butterfly, stilled by fate, 
A madhouse stood where dreams dilate. 
What is death, if not your shadowed shroud? 
In the era of poems, fierce, inebriate, loud. 


Vv 
| grate a black radish, bitter and raw, 
As Apollonius of Rhodes once saw: 
"When Mafia sings," he told me, cold. 
A solitary pear tree by the road, 
Drops one petal on my chest, then two, so slow. 


“\t’s autumn,” murmur the trees, in patient woe. 


VI 
No strength for vengeance, even foes | spare, 
For all can be endured; words pierce the air, 
Return, circling on the wings of silent leaves; 
My tears fall like the foliage that grieves. 
No suicide succeeds, only whispers unfurl, 
A handsome japanesemen poet dies, free letters, leathered swirl. 
And the boughs lose their gaudy, false display, 
As the truth within peels life’s pretence away. 
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In trams where poets debate the woods, 

Did you notice? Not a single maiden, 

Blooming for the forgotten dead. 

| return once more, and once more must depart. 


The broad-flippered palm, it stirs anew, 
Money, fresh in this swollen purse. 

Dark as hair, the shadows fall; 

| scarce believe it — a few more will surely 
Forge a ceaseless féte, 

Like blossoms descending at spring's end, 
A dynasty unravelled. 


Minds unmoved, never in a surge, 
Houses now with a stale, musty scent. 
| dried my wings; it was my home. 
Together we howled, an old belonging 
Now lost, like God grating snow, 
Passing beneath the rain, 

Burning rain. 


How can | offer true love? 
Imagine he would agree — 
But merely a hat. 


My daughter is gone, now a part of the sky, 

Not but the gift to weep 

For another's pain, if words guide us; 

And unless fate yields, 

In utter ease, like the words of my departed friend 
(Their letters still slipped into the box). 


The day falls between leaves, 

Sparkling like fish, battling, 

And the slopes discerning the smiles, 

The why of men, so graceful, so sumptuous, 
Writing as if Aphrodites had risen 

Crowned with chrysanthemums, blooming 
For the dead so poor. 


The wind whips harshly on barren shores, 
And the green vine craves life. 

lam a vessel, a stage, a pregnant cow. 

A yellow dog circles in the snow, 

Made in Japan, 2112. 


Once, | was fifty-five. 
My heart will finally rest 
As it never learned to, 
Lost and tangled. 


They loved to live where they were born, 
All of that. 
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XVI 
Beneath the burden of government stockpiles, 
Stained with the blood of wounded gulls, | 
sighed. 
| kissed the belly of a blue marble, 
Trading it for a cigarette, a fallen freckle’s 
worth. 
The blackest thoughts, barbed-wire wrapped, 
How to nourish them? | wonder as | whistle, 
Pretty in my despair, a tear lost in the woods. 


XVII 
The heart learns to love, to smile at others’ 
bliss, 

Yet nothing exists beyond one's own essence. 
Even death becomes an illusion, 
Leaves fall, like the heart of a poem well- 
written. 

A young Japanese boy takes his life, 

Lies as humble as the clay he returns to, 
Women stand mid-field, far from the swamp 
Of literary pretence. 


XVII 
Though buried deep with them, 
| still watch you in silence, words elude me. 
Like the vast dew that lingers in Osaka’s dawn. 
| consumed a bag of green apples, 
My heart parched and hollow at fifty-five. 


XIX 
There will be music, bottles heaped high, 
But what use is speech, when words 
Are but utility mud underfoot, breeding frank 
heroines? 
One turns clumsily, entering every alley, 
Catching each whispered secret. 


XX 
Barley echoes with a telephone call— 
Of one of your poems, only these elegies will 
survive. 

A russet pear curves by the roadside, 
Leading to the city where you dwell, 
Sounding like a volcano’s rumble. 

Wet soldiers throw snowballs, 

Inside God, there’s nothing greater than this 
void. 


XXI 
lam an architect without title, sitting in prison, 
Accepting easily how summer slips away, 
(No one knows where the other handsome 
youth has gone). 
Dreams and formless trees feed themselves, 
You left late; the train no longer stops— 

It runs past, over a barbarous sea of denim, 
Never knowing embalmed petals, 
Hymn after hymn rising, 
| boarded the train, 

And there is no way back. 
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Five long years had to pass before the heart found its pulse * As 
again. ate 
Silence will drain away, yet things find no end within the | 4 
heart. ! 
Brown clay, rubble beneath foundations; 4 
Her legs shrouded in the blush of youth, “a7 
In the house entered by mistake, f 
Comparing the world's corpse to her wings. Adi 
As a child, | died before | knew death’s touch. ut 
the 
XXII a: 
The word, rendered useless by presence. E 
(Oh, friend, while the moon invites, the drunkard should h 
sing!) E 
And fierce loneliness; % 
Say he came to play, but... 2 
In the brief, secret hours of the night, BS 


They stand alone, alone in all the world. 
Shapes. Inside, the waiting endures, 
Bearing the absence of words, 

Blindly seeking with their own work. 
And winter becomes definitive; 

They find a lifeless muse, outside of this 
Waning, ridiculous despair. 


* 


XXIV 
In solemn monuments, only roots remain: 
The observer’s gaze captures the shifting green, 
And blessed golden sides of dawn. 
’ll take all the time | wish this evening, 
Before leaving my cherished riverside spot. 
And once again, music— 
The night becomes a cluster of stars, 
Thicker than any seen elsewhere on the planet. 
Earth, so central, must be acknowledged; 
Her toenails polished poppy-red, 
And clad in sailor’s garb, 
Reflecting the silent turmoil within. 


XXV 
Of cries, or of a look wide and insistent. 
Oh, little mother, you too! 
Be ill, the king has departed, 
And the queen at wit’s end—intoxicating, 
Lifted high. True love will not sustain it. 
Drunk on sweet sake, 
How pure is the snow, like angels. 
Language existed before God, 
And one day, in the dark, with such ease. 
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The Echoes of Absence 
A) 

Five long years had passed before my heart began to beat anew. 
Silence wore thin; in the heart, nothing truly ends. 
Brown mud, the rubble of foundations, 
Legs wrapped in the fine blush of awakening, 
In that house entered by mistake, comparing 
The dead world to the wings of a child. 
| died before knowing the meaning of death, 
A word rendered useless by its presence— 
(O friend, as the drunk should sing beneath the moon!) 


B) 
A fierce solitude whispers he might come to play, but... 
In the fleeting hours of the secret night, 
Alone, alone they stand in the entire world— 
Forms, and within, the waiting bears 
The silence of words long absent. 


C) 
Blindly searching, enduring winter's finality; 
There, a lifeless model discovered, 
Outside this withered, ridiculous despair. 
In the sombre monuments, they shall see 
Only roots: the observer, 
Peering at green-sided and gold-sided visions, 
Blessed mornings unfurl. 


D) 
’ll take all the time | wish this afternoon, 
Before leaving my cherished riverside. 
Music stirs once more, 
And the night becomes a constellation, 
A dense canopy of stars unseen elsewhere, 
So thick that the central truth must be, 
Their toenails painted in the hue of poppies, 
Garbed in sailor suits, echoing inner turmoils. 


E) 
A scream, or an insistent, open gaze— 
O little mother, you too! 
When ill, the king has departed, 
And the queen stands at wit's end, 
Intoxicating, exalted. True love shall not feed it. 


F) 
Drunk on sweet sake, 
How pure the snow, angel-like— 
Language, older than God, 
And someday, in the shadow, 
How easily it breathes. 
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ON THE PATH TO THE OTHER WORLD 
By way of a displaced introduction 


Whether viewed through theological beliefs, conventional dogmas, or spiritual 
teachings, most followers of religious instruction anticipate some form of life beyond 
death. Those of us who have experienced a state of coma know that life with 
fragmented memories in some degree of detail. It is not uncommon for individuals 
who have crossed into the beyond to seize opportunities, through the methods of an 
extraordinary medium, to connect with another alternate reality and communicate 
with their friends from the physical world. Such encounters often seem aimed at 
reinforcing the familiar truth: to attain happiness in the afterlife—or rather, in that 
alternate reality—one must live decently in this life. 


As a rule, this warning seldom has a significant effect on listeners, as the concept 
itself holds little novelty. The idea does not often spur action, likely due to the 
acceptance of eternal life as an abstract certainty. On 7 December 2015, | lay alone in 
bed, quite lifeless after six bullet wounds from a .45 ACP calibre gun. It was then | felt 
the hollow space tickling me, the underbrush beneath my feet. My hands trailed over 
glass beads, furrows, and the undulations of the warmest season. 

Yet it was all wrapped in a vague mist of uncertainty that surrounds any future state 
of existence. If those who pass on directed their efforts to give us precise 
descriptions of the new circumstances in which they find themselves—waiting for 
the moment we might awaken from a coma or die definitively—it would leave a 
much deeper impression on their loved ones than any ethical sermon delivered here, 
no matter how earnest. 
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In recent years, thanks to a life of abstinence, | have 
been afforded favourable opportunities to envision 
those who have transitioned to the astral plane. 


For numerous reasons, it is impossible for me to delve into 
the details and circumstances that brought about these 
opportunities, as it is a perilous practice that could lead to 
the dissolution of the physical form, with no guarantee the 
astral body would find a dwelling. To those unfamiliar with 
me, my accounts might appear tinged with a fictional hue. 
But to those who do know and trust me, | offer this 
assurance: these stories are conveyed as | have received 
and felt them, and are published in good faith to fulfil what 
| believe is a widespread desire for knowledge about the 
reality of life separate from the astral body. 


Of course, we must always remember that the astral life 
should not be seen as the fulfilment of karma generated in 
each case within it. While sleep may represent the desire 
for another day or the hope that your bones find rest 
beyond the impossible, it is why, in sentiment, they 
welcome the eye of the young alligator and the colours of 
lightning. | love rivers; after all, it is not the slow journey but 
the ever-present *filth*, like guilt, that only the day of 
cleansing can hope to atone. 
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What Dream Was the Summer Missing? 


"Star to star, the light quivers! Can soul to 
soul strike through an element finer than 
its own?" True friendship had always 
seemed to me more suited to the heavens 
than the earth; its nature designed for 
conditions unlike the traditional gendered 
norms that prevail here. After the initial 
and bewildering agony brought on by the 
news of his death, | began to grasp how 
that subtle, telepathic communion seemed 
to realign, growing clearer and more 
intense. But, oh! The torment of grief! Will 
eternity be enough for his memory to 
fade? 


From an emerging facade outside, street 
children played their games while girls 
engaged in theirs. This sufficed for our 
ailing parents, our mothers and fathers— 
unfailingly conventional in their sameness. 
Yet such demands came to nothing. How 
amusing it was that my best friend of 
adolescence would dress as a duchess! 
Listening to fables, we closed our eyes like 
a kitten curled by the stove. Winged, 
guiltless, like children. Thus, patience 
teaches, even if patience is merely the 
form words take. But such joy would 
inevitably trigger a fatal switch (the porter 
found it nearly unbearable). Tar-stained 
fingers caress the writhing darkness. 


No, you have indeed stared too long at the 
rains and murmured conversations 
between clenched teeth, memories so 
abundant they cannot be held in your 
hands to say: apart from myself, | think, 
dear living souls, it would be better to plant 
beneath the green cypresses the flowers of 
the dead—upside down! In this way, within 
me, they come surging forth. | love 
everything that returns to its source. | am 
still inhabiting this pathetic weave with 
boundless freedom. 


Humbled by powerlessness, the howl 
transformed into a scream. Golden 
essence! Every afternoon, one could find 
familiar faces at the café of biting madness. 
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Samding Dorje Phagmo's 
messages on ‘altered mental 
function’. 


MESSAGE No. 1 


| am Samding Dorje Phagmo. Do 
you not recognise me, my 
beloved Artal de Asens? Do you 
not remember when we were 
together in Hierosolymitani? Do 
you not recall how we were 
separated there when our 
romantic letters were 
discovered? It was in 
Hierosolymitani where, after 
that, you became one of the 
Pauperes Commilitones Christi, 
and yet your thirst for war and 
priesthood did not prevent me 
from ceasing to be a Vestal 
Virgin. My beloved, do you not 
know me? Do you not remember 
how we perished in the streets 
after the fall of Acre? Oh, my 
dearest, | am yours as you are 
mine. | departed before you and 
now await you in a dwelling not 
made by human hands. | have 
kept vigil for you and watched 
over you during your greatest 
suffering and unhappiness. | wept 
on hallowed ground at the very 
moment they shot you, and | 
aided you when you needed me 
most. | speak through this 
medium while you are ina 
prolonged state of 
unconsciousness, bound by the 
affinity that connects us. My 
beloved, | am leaving, but | shall 
return. 


39 


AyR—LNo.2 


SAjeuMet, SilgesNdss sae 
Hitec EOIK RO TEEL 
feo MILHOP LF IY FILY 
sea oisetCup., TallLig, aleyFe 
BIS RBENGA STE OIL RDTE 
ELE. HEEL AH AVAIL 
OFI—ILeEHS LIF, HSL 
SHY DBItHISBVYVEKA 
© MOUNT yYAVIZTBEVEL 
Teo AATF BAL IRY. ALVA 
eee ey sors es 
"SYRUR| OMREHOKSH 
TEDL ASO bt HIFEL 
fz. HEEOMISE. WY hie 
HOteirbAlVe v CeDPN 
Tcl scalhiyjes Gale ess Ne 
AECL AMER. FTE ULAHNEE 
CBE EA RY. MILO FES 
BOLELE. CLT. MEHE 
lV) EA CMEaa te 


ZMOSEPLLUA, MAIN, 
TERS Hil 4 FO RAO KDA 
DIRT AOELE. PLEA 
&. MMESHEVYETA. FIER 
YW. SHS eMVELES. 


Phaneroth , 


Media Group In 


9 


MESSAGE No. 2 


Good evening, my beloved. | have 
come once more to speak with 
you. | am again Samding Dorje 
Phagmo, and | have returned to 
share further revelations, where 
you must lift or unveil the shroud 
of the goddess Ishtar. My heart 
remained in Acre; | stayed at the 
Temple and witnessed them 
carrying you out in your white 
garments adorned with the cross 
and arms of the “Ordo Supremus 
Militaris.” Your coffin was 
covered with the whitest flowers 
| could find all around. My 
beloved, my grief was immense, 
and with a shattered heart, | 
returned to the Convent to live in 
solitude until that day when I, 
too, followed you. 


On that dreadful day, blood 
flowed and stained my dress as if 
it were the mark of consecrated 
wine. My beloved, | am leaving 
now, but | shall return and tell 
you more. 


— aa ) 10° Vey 
Phanerothyme Miegia Group In« 976-2076 37 


Aye—INo.3 


LTS. BLEAK. RAMES 
SSH THNET... FAL FRY OR 
HB. AOBIIINERORE 
DB. KRLUCOMARItKITSCE 
kD. MEBORALALIA—IvIZ 
WLC HSEHREIEAT TL 
ETA, MIEEHETOPIVAVE 
BDSHBKETFSEOILRALE 
J. WAIMIkMeERAALASZE 
LED. PAT. KWRSRY OB 
YFIDRRENECRKGHNRALS 
[XI Y. ARDS FABRE CELL A 
BRATS T CLES. BEEOKIIZ 
BWA CKEDIEAD KSRHE) 
BMIORRMERME BSL It ALE 
BEWCEX. MODIESHAET . 
RoEMBGHeMESEMAS CEA 
HOClILGVYVEVAKBIICE, Ald 
HUES. BACCOMKEESA 
ROBE SRY. BEER 
WEWYOCST. HRETBETE. 
HICHMWEL MOA*FIOLER 
TCHEAM. Hie ROTHETF. 


J 


Phanerothyme Media Group Inc. | © 1976-207 


6 


MESSAGE No. 3 


And now, my beloved, war is upon 
us... Tomorrow, we Shall see the 
chariots of fire drawn by black, 
red, bay, and white horses racing 
through our beautiful city. You 
know the weakness of our people 
for the Egregor, but | shall strive to 
protect you from it and its 
Archons. Tomorrow, there will be 
bloodshed and pain. Soon, the 
powerful horde driven by the 
great Mythomaniac will march 
upon us and trample our beautiful 
city with their armoured green 
chariots. My heart aches that 
someone as young as you (only a 
bud) must witness the carnage 
and war that descends upon us. | 
pray for your safety, for they must 
not harm you. Gladly, | would tear 
down the walls of disinformation 
surrounding our mighty city to 
save you. To save you all. | cannot 
hold onto my Medium any longer, 
but | shall return. 
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Howard Scott 
Chief Technocrat 
Explains TECHNOCRACY 


THE WORD TECHNOCRACY, as 
representative of a new body of 
thought, means government by 
science. It has no connotation of 
dictatorship by the technician. 


Technocracy is therefore a 
method of scientific procedure in 
government. 


page 2 of the publication: 
Smalley, Jack. 1933. The Technocrats’ 
Magazi[ne]: Thirty Million out of Work 
in 1933--or $20,000 a Year Income for 
Every Family--Which? Explaining 
Technocracy, a Revolution without 
Bloodshed. [Minneapolis]: [Graphic Arts 
Corp.]. 


https://search.worldcat.org/es/title/28314352 
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Origins of the Word "Transhumanism" yi 


In recent years, there has been an increasing 
number of books and articles on the subject of 
TRANSHUMANISM, driven by the rapid scientific 
and technological progress within this line of 
thought. Transhumanism has gained popularity 
alongside the rise of scientific dissemination 
through the internet and mass entertainment 
audiovisual productions. 


Unlike the literary genre of 
‘pseudoscience fiction’, particularly Cyberpunk 
(which initially focused on a dystopian future and 
has since become a video game franchise), 
Transhumanism advocates for the use of science 
and technology to enhance the physical and mental 
characteristics of human beings, thereby pushing 
humanity beyond its strict human condition. 


However, the term "transhumanism" is 
not recent, as Alexandre Moatti demonstrates in 
Aux racines du transhumanisme. France 1930-1980 
(Odile Jacob). \t dates back, at the very least, to a 
time when society sought an automated future to 
accelerate production, increase capitalist profits, 
and promote the free market—reaching back to the 
1930s, and possibly even earlier, prior to the 
Industrial Revolution. This book explores the 
semantic origins of the term and the authors who 
played a role in its emergence, allowing us to place 
the concept back in its historical context—one that 
is not simply fashionable, but constantly evolving, 
much like the technological advances created by the 
"dominant hominids.“ 
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Comme nous I’avons précisé avec Olivier Dard, 
Vingénieur Jean Coutrot (1895-1941), Pun des 
fondateurs du groupe polytechnicien X-Crise en 
1931, est sans doute l’un des premiers 
utilisateurs et promoteurs du terme 
transhumanisme, qui apparait sous sa plume en 
1937. Nous corrigions ainsi une vulgate assez 
couramment admise selon laquelle le créateur 
du terme serait le biologiste Julian Huxley, en 
1957, voire en 1927... vulgate a lceuvre au sein 
méme du mouvement transhumaniste actuel (y 
compris dans la frange académique du 
transhumanisme, aux Etats-Unis notamment) - 
qui comme tout mouvement censément 
novateur se cherche des précurseurs prestigieux, 
J. Huxley en étant un, grace notamment a la 
réputation de sa famille. Nous n’avons pas 
Vobjectif militant de contrer cette vulgate - tout 
au plus de rétablir une forme de vérité ; mais 
Pintérét de la piste Coutrot en la matiére réside 
dans le fait que ce dernier connaissait trés bien 
Aldous Huxley, frére de Julian - les deux 
couples étaient amis, et Aldous participait en 
France aux travaux du cercle que Coutrot crée 
en 1936, le Centre d’études des problémes 
humains (CEPH). 

Car méme s'il n’est pas primordial de savoir qui 
invente le terme transhumanisme (on peut 
remonter jusqu’a Dante, dans un sens 
uniquement religieux, trasumanar : ’/homme 
s’élevant de sa condition pour aller a la 
rencontre de Dieu), c’est bien le 
boulllonnement d’idées autour du terme, avec 
des échanges entre la France (Coutrot) et la 
Grande-Bretagne (les fréres Julian et Aldous 
Huxley), qu’il importe de souligner et d’analyser 
- et surtout le sens que recouvre le terme... 
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Pages 351 a 67 


Alexandre Moatti, Aux racines du transhumanisme. 
France 1930-1980, Paris, Odile Jacob, coll. 

« Histoire », 2020, 272 p. 
https://search.worldcat.org/es/title/1395884276 
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As we have specified with Olivier Dard, the 
engineer Jean Coutrot (1895-1941), one of the 
founders of the polytechnic group X-Crise in 1931, 
is undoubtedly one of the first users and 
promoters of the term transhumanism, which 
appeared under his pen in 1937. We were thus 
correcting a fairly commonly accepted vulgate 
according to which the creator of the term would 
be the biologist Julian Huxley, in 1957, or even in 
1927... a vulgate at work within the current 
transhumanist movement itself (including in the 
academic fringe of transhumanism, in the United 
States in particular) — which like any supposedly 
innovative movement seeks prestigious precursors, 
J. Huxley being one, thanks in particular to the 
reputation of his family. Our militant objective is 
not to counter this vulgate — at most to reestablish 
a form of truth; but the interest of the Coutrot trail 
in this matter lies in the fact that the latter knew 
Aldous Huxley, Julian's brother, very well - the two 
couples were friends, and Aldous participated in 
France in the work of the circle that Coutrot 
created in 1936, the Center for the Study of 
Human Problems (CEPH). 

Because even if it is not essential to know who 
invented the term transhumanism (we can go back 
to Dante, in a purely religious sense, trasumanar: 
man rising from his condition to go to meet God), 
it is indeed the bubbling of ideas around the term, 
with exchanges between France (Coutrot) and 
Great Britain (the brothers Julian and Aldous 
Huxley), that it is important to underline and 
analyze - and especially the meaning that the term 
covers... 


Book chapter 

Chapter 2. Jean Coutrot, a first trans humanism, 

with a philosophical and social character 55 
By Alexandre Moatti 

Pages 51 to 67 
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Julian Huxley: transhumanism as a 
civilisational project 


Julian Huxley was a proponent of 
evolutionary theory and eugenics, a stance 
influenced by his grandfather, a biologist 
and advocate of Darwin's theories. 
However, as a socialist, Huxley believed that 
scientific progress should lead to the 
betterment of the human condition. His 
adherence to the idea that scientific 
advancement ought to birth a "new man" 
was reflective of the dominant, unequivocal 
ethos of his era. In this sense, 
transhumanism was a utopia in the making, 
founded on the transcendence of human 
limitations. 


The 1930s in Europe were 
marked by a pursuit of the "new man." This 
period followed the bloody "Great War to 
end all wars" and was accompanied by a 
widespread sense of cultural degeneration 
and the decline of the Western church. A 
global feeling of fragmentation emerged. 
The demand for a more hopeful, optimistic, 
and progressive worldview grew more 
urgent during this decade, exacerbated by 
the Great Depression. Worse still, the rise of 
mass movements such as Nazism, Fascism, 
and Communism—threatening individual 
autonomy and agency—intensified the need 
for an ethical system that could grant some 
degree of freedom to individuals. For 
Huxley, constructing an evolutionary 
humanism became an imperative for the 
future of "modern man.“ 


AS 


In his 1927 book, Religion Without Revelation 
(Harper & Brothers), Huxley articulated the goal of his 
approach: to demonstrate that the conflict between 
science and religion is purely incidental and temporary. 
He argued that science is fundamentally a tool for 
questioning and experimenting with nature, whereas 
religion is essentially a state of mind. 


He posited that science would always remain 
science, even when its materialistic (in the strict sense of 
the term) or mechanistic perspectives were applied. 
Likewise, religion would remain religion, even if it 
abandoned all remnants of Christian belief. 


Huxley went further, asserting that the time 
was approaching when humanity must—and could— 
construct a new, shared vision, a new spiritual home built 
from the ground up on the foundations of scientific 
humanism. 


From this perspective, Huxley addressed two 
groups in his book: individuals whose temperaments or 
circumstances led them to reject traditional churches 
entirely, and those who sought the breath of the spirit of 
truth that science, wielded correctly, could use to 
transform the world. He exhorted these groups to forge 
an alliance between science and religion, an alliance he 
deemed the sole step necessary for the future. This 
alliance, he argued, would belong to those who 
combined respect for science and intellectual truth with a 
love for the best aspects of religion. 


Huxley also called for the abandonment of 
theology, urging a liberation of the concept of God from 
the constraints of personality. For, as he stated, "religion, 
like all human-created activities, is always an unfinished 
work.“ 
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Is Transhumanism Reduced to a Single Religion? 


Transhumanism has long had a curious relationship 
with religion. A notable example is the Golem of 
Prague, a Shedim, or a formless spirit given material 
form. Unlike malevolent spirits, this Golem was 
benign. In Hebrew, the term "Golem" means 
incomplete or formless. It describes a creature 
created from clay and brought to life, as detailed in 
the Sefer Yetzirah (a book of Kabbalah). The process 
required to create a Golem is highly secretive and 
permitted only to certain individuals. 

Yet, how can we call ourselves staunch rationalists if 
we often draw inspiration from religious 
interpretations, navigating the interstices between 
Gnosticism, New Age movements, and the emerging 
religion of Dataism? Transhumanism undeniably has 
religious and even alchemical undertones, despite its 
claim to be a secular discourse. But to what extent 
can it be understood as an intrinsically religious 
movement? 


As a subject of study, transhumanism can 
be approached in two ways today: Can it be explained 
or described as a religious phenomenon? If so, how? 
As a religious narrative, an imaginary, a movement, 
an experience, or something else? Philosophical 
explanation—rooted in the love of truth—also 
involves addressing what scientists represent with 
their chalkboard equations. Often, this becomes the 
strategy of those who attempt to resolve the 
perceived anomaly of transhumanism (its lack of 
spirit, soul, love, or sexual reproduction) by reducing 
it to the religious framework of various "men of God." 
It is, metaphorically, a T-bone steak that’s hard to 
chew with vegan teeth. 


ak 
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The religious nature of 
transhumanism was questioned early in 
Western thought. Consider the love life of 
Apollo, the prominent Greek god 
associated with the lyre, prophecy, and 
the arts. Epitomising youth and beauty, 
Apollo was a source of healing, a patron 
of the arts, and as radiant as the sun 
itself. He was likely the most beloved of 
all the gods, worshipped in Delphi and 
Delos, home to some of Greece’s most 
renowned religious sanctuaries. 


In Apollo’s heterosexual 
relationships, we find the story of 
Daphne. Apollo, like many a university 
youth, pursued the nymph Daphne, 
daughter of Ladon. His infatuation was 
sparked by a golden arrow shot by Eros, 
jealous of Apollo’s mockery of his archery 
skills. Eros, in turn, shot Daphne with a 
lead-tipped arrow, making her flee 
Apollo. Desperate, she prayed to the river 
god Peneus for help and was transformed 
into a laurel tree, later consecrated to 
Apollo. 


As we can see, both 
transhumanists and external observers— 
whether casual headline readers, meme 
sharers, or ardent technophobes—have 
cultivated an ambivalent relationship 
with religion. This relationship, part 
suspicion and part fascination, has 
evolved gradually. Early proto- 
transhumanists engaged in musings about 
transformation that intersected with 


Meanwhile, institutional religions have often 
responded to transhumanism with vehement opposition. 
This asymmetry in controversy generates misunderstandings 
that sometimes render the entire debate seemingly futile— 
but fortunately, | have plenty of time to converse with 
anyone willing. 


When reflecting on the religious dimension of 
transhumanism, it lurks constantly at the edges of literary 
and technological history. 


Another compelling example appears in Dante's 
Inferno, Canto XXV, where the sacrilegious Fucci, cursing in 
blasphemy, is seized by serpents and chased by the centaur 
Cacus, whose body swarms with serpents and bears a fire- 
breathing dragon on his shoulders. Dante witnesses the 
spirits of three compatriots, two of whom undergo a 
marvellous transformation before his eyes. 


Some internet sources claim Dante Alighieri used 
the words Transumanare, Trasumanar, or Transumano in The 
Divine Comedy. However, in my pursuit of truth, | consulted 
Christophoro Landino’s 1487 commentary on Dante’s 
Comedia. The Latin term TRASMVTATO appears in Inferno, 
Canto XV, as part of a passage unrelated to transformation 
but referencing humility and servitude. 

DAL SERVO DE SERVI: dal papa elqua le titolo per 
humilta trouo papa Gregorio primo. FV 
TRASMVTATO DARN o in Bacchiltone. Meffer 

Andrea de mozi fu uefcouo di Firenze: elquale et 
perche era di molto pocha prudentia: 


In this context, debates often circle endlessly, 
refusing resolution. It is striking how arguments for and 
against transhumanism are repeatedly exchanged, echoing 
both conviction and doubt. 
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Dante Alighieri, et al. [1a] Registro Di 
Dante [1b] Proemio Comento Di 
Christophoro Landino Fiorentino Sopra 
La Comedia Di Danthe Aligheiri Poeta 
Fiorentino. Per Boninum de Boninis, 
1487. 
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Mengele’s Experiments in Auschwitz 


| would like to delve deeper into this 
controversial topic. SS physician Josef Mengele 
conducted inhumane and often fatal medical 
experiments on prisoners at Auschwitz, making 
him the most infamous of the Nazi doctors who 
performed experiments in the camp. Mengele 
earned the nickname "the Angel of Death" and 
is remembered for his presence on the 
Auschwitz selection ramp. To understand this 
further, we must examine transhumanism as a 
school of thought, basing our analysis on its 
claims and premises, as well as on the 
perspectives of transhumanist thinkers and 
scientists who advocate for human 
experimentation over animal testing. 


Whether they identify as 
transhumanists or are appropriated by the 
prevailing political movements, their objectives 
merit scrutiny. Mengele studied medicine and 
physical anthropology at various universities. In 
1935, he earned his doctorate in physical 
anthropology from the University of Munich. 
By 1937, he was working at the Institute for 
Hereditary Biology and Racial Hygiene in 
Frankfurt, Germany, under the directorship of 
Dr Otmar von Verschuer, a renowned geneticist 
known for his twin research. Under Verschuer’s 
guidance, Mengele obtained an additional 
doctorate in 1938. It is equally important to 
consider his critics. The approach | propose is 
primarily typological, aiming to identify the 
main interpretative lines emerging from 
different perspectives rather than ideological 
factions or political forces. 
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Types of Experiments Conducted 


Due to the experiments carried out in the 
concentration camps, many victims were left 
permanently maimed or died. In some cases, 
death was the anticipated outcome for the 
subjects. The medical professionals conducting 
experiments at Auschwitz neither sought 
consent from the prisoners nor informed them 
of the procedures or potential effects. The 
types of experiments included: 


eTesting methods of mass 
sterilisation. 

eInflicting injuries or deliberately 
infecting prisoners with diseases to 
study the effects and trial treatments. 
ePerforming unnecessary surgeries 
and procedures for research or to train 
medical professionals. 

eKilling and dissecting prisoners for 
anthropological and medical research 
purposes. 


Beyond his regular duties at 
Auschwitz, Mengele conducted personal 
research and experiments on prisoners. It is 
possible that his mentor, Verschuer, facilitated 
Mengele's assignment to Auschwitz to support 
the research efforts of the Kaiser Wilhelm 
Institute of Anthropology, Human Genetics, 
and Eugenics (KWI-A). Throughout his time at 
Auschwitz, Mengele sent blood, body parts, 
organs, skeletons, and foetuses from prisoners 
to his colleagues in Germany. He collaborated 
with them on research projects by conducting 
studies and experiments on prisoners. 
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In addition to his work for the KWI-A, 
Mengele also pursued his own experiments on 
Auschwitz prisoners. He hoped to publish his 
findings and thereby secure academic credentials 
for a university professorship. During his tenure at 
Auschwitz, Mengele established a research complex 
across several barracks, recruiting medical 
professionals from among the prisoners to serve on 
his team. He procured updated equipment and 
instruments and even set up a pathology 
laboratory. Each of the topics discussed here could 
warrant an article in itself, but | have deliberately 
adopted a perspective that juxtaposes what society 
deems ethical with what it abhors. 


Mengele’s research, as well as the work 
he conducted for the KWI-A, primarily focused on 
how genes influence specific physical and mental 
traits. While this is a legitimate and important field 
of genetic research when conducted ethically, the 
work of Mengele, Verschuer, and their colleagues 
was distorted by their belief in the pseudoscientific 
theory of races, a cornerstone of Nazi ideology. This 
theory posited that human races are genetically 
distinct, establishing a hierarchy of races and 
asserting that "inferior" races were more genetically 
predisposed to negative traits than members of 
"superior' races. 


These so-called hereditary negative 
traits supposedly encompassed more than just 
diseases and physical or mental deficiencies; they 
also included immoral or socially unacceptable 
behaviours such as vagrancy, prostitution, and 
criminality. According to this flawed racial theory, 
intermarriage between races transmitted these 
negative traits to "superior" races, weakening them. 
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Perl, Gisella. | Was a Doctor in Auschwitz. International 
Universities Press, 1948. 
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Mengele sought to identify specific physical and 
biochemical markers that could definitively classify individuals 
into specific races. He and his colleagues believed that discovering 
these markers was vital to preserving the alleged racial 
superiority of the German people. For Mengele and his peers, the 
perceived importance of this research justified performing 
harmful and deadly experiments on those they deemed racially 
inferior—in this case, Auschwitz prisoners. 


At this point, we can identify distinct approaches: a 
sociological analysis that situates transhumanism within the 
context of the First and Second World Wars and a philosophical 
and theological interpretation that seeks to explore the fear of 
human body modification. 


Erbpathologie; ein lehrbuch fur 
arzte 

by Verschuer, Otmar, Freiherr von, 
1934 
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Gutman, Israel, et al. Anatomy of the 
Auschwitz Death Camp. Published in 
association with the United States 
Holocaust Memorial Museum, 
Washington, D.C. by Indiana University 
Press, 1994 
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Notes from Francis Bacon, 


an English philosopher, statesman, scientist, writer: 


§ Furthermore, we fee fome of the Philofophers which were molt 
immerfed in the fenfes and leaft divine, and which peremptorily deny- 
ed the immortality of the foul, yet convicted by the power of truth 
came tothis point, That whatfoever Motions and Acts the fpirit Hs man 
could perform without the Organ of the body, it was probable that thofe re- 
mained after death; fuch as were the motions of the underftanding,but 
not of the affections 5 fo zmmortal and incorruptible a thing did know- 
ledge feew to. them tobe. But we, illuminated with divine Revelation, 
difclaiming thefe rudiments and delufions of the fenfes, know that not 
only the mind, but the affections purified; not only the foul, but the 
body fhall be advanced in its timeto immortality. But it muft be ree 


membred, 
> 


- 


Furthermore, we fee some of the Philosophers which were 
most immersed in the fences and least divine, and which 
peremptorily denied the immortality of the foul, yet convicted 
by the power of truth came to this point, That whatsoever 
Motions and Acts the spirit of man could perform without the 
Organ of the body, it was probable that those remained after 
death; such as were the motions of the understanding, but not 
of the affections so immortal and incorruptible a thing did 
knowledge seem to them to be. But we, illuminated with divine 
Revelation, disclaiming these rudiments and delusions of the 
senses, know that not only the mind, but the affections 
purified; not only the soul, but the body shall be advanced in 
its time to immortality. 


Bacon, Francis, et al. Of the 
Advancement and Proficiencie of 
Learning: Or, the Partitions of 
Sciences, Nine Books. T. Williams, 
1674. 

Lib |. Page 40. 
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The relationship between 
humanity and technology has 
always been symbiotic, yet 
ethics are essential to avoid 
repeating the horrendous 
mistakes of the past. At 
present, it is widely believed 
that there is scarcely any 
significant achievement that 
does not simultaneously owe 
its existence to the 
development of techno-science 
or, at the very least, to some 
technological application 
involving experimentation on 
intelligent life forms. A fruitful 
relationship has emerged from 
the correspondence between 
various strands of humanism 
and ethical techno-scientific 
thought. This is primarily due 
to the fact that technological 
activity, when viewed solely 
through a reductionist or art 
factual lens, inherently 
involves the invention or 
creation—initially—of 
artifacts’ or machines, and, 
consequently, the 
development of a socio- 
artificial environment. 


Phanerothyme Media Group Inc. | © 1976-2076 


This socio-artificial 
environment has evolved from 
Paleolithic tools to Smartphones, 
which have become 
indispensable to users. Perhaps 
most importantly, this 
progression underscores the 
“construction of the human 
sensory reality” through the 
artificial transformation of 
nature, resulting in an “invented 
life” aimed at the optimization— 
and simultaneous creation—of 
human spaces. Humanity 
transcends the natural world, 
rediscovering additional realities 
and lateral dimensions, 
producing not only artifacts’ and 
objects but also, in a sense, 
humanity itself as a kind of 
machinery. 


Francis Bacon had 
already foreseen the void left by 
the earliest machines of the 
Industrial Revolution. This may 
have led Heidegger to suggest 
that being seems to manifest 
itself as a technical destiny (more 
precisely, an onto technical one) 
in which subjectivity is violently 
imposed. It is worth recalling that 
the most violent hominid is the 
one who has developed the 
technology to dominate this 
world. 


‘coer poi ofthe foul of man, with the jonls of beats. This foul in Béaft 
is 4 principal foul, whereofthe body of Beafts is the Organ;' but tia is 
Hed 


this foul is it felf an Organ of the Soul Rational and may rather be ca 
by the appellation of a Spirit, than ofa Sox#/. And thus much of the 
fubfiance of the Soul. 


This foul in Beasts is a principal soul, where of the body of 
Beasts is the Organ; but in man this soul is it self an Organ of 


the Soul Rational and may rather be called by the appellation 


of a Spirit, than of a Soul. And thus much of the substance of 


the Soul. 


Bacon, Francis, et al. Of the 


Advancement and Proficiencie of 
Learning: Or, the Partitions of 


Sciences, Nine Books. T. Williams, 
1674. 
Lib IV. Page 133. 


q 


OF THE 


ADVANCEMENT 


AND 


PROFICIENCIE 


Learning: 


PARTITIONS 


WIsCLENCES 
Nine Books. 


Written in Latin by the moft Eminent, Mluftri- 
, ' ous and Famous Lord | 
spinon! Barese se ; FRANCIS BACON 
detae 6a } Baron of Verulam, Vifcount St. Alban, Counfellour of Eftate 
— and Lord Chancellor of Exgland. 


Interpreted by Caer Ne } 


LONDON, 
Printed for Thomas Williams at the Golden Ball in Oficr- 
Lane , 1674. 
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—When the Evolution of the Hominids, not by a violent spirit that 
improves our civilisation. 


This is why, when we question technology in a moment such as the present—where 
technological artefacts surround us and, often unknowingly, we feed the cloud 
through the "Internet of Things" —we must recognise that this cloud is far removed 
from CONSCIOUSNESS. 


Consequently, it is challenging to cultivate awareness in a hominid 
programmed for a "durability" that may vary depending on the longevity of its life 
cycle and the modifications its environment imposes. 


Thus, what is implanted without broad reflection on humanity and its 
relationship with what is perceptible to the senses distances us from the artificial. 
Yet, every evolutionary cycle brings a rupture. 


The exponential evolution brought about by the Industrial Revolution—now poised 
to replace nearly all physical and intellectual activities of dominant hominids—was 
made possible by the Enlightenment. 


Here, enlightened critique was chiefly directed against the religious 
conception of life, without leaving a void, as many Enlightenment thinkers emerged 
from religious instruction, often influenced by the Jesuits or Freemasonry. 


The current cycle, experienced by those transitioning from the 20th to 
the 21st century, represents a movement that has earnestly focused on the 
evolution of the hominid—both through modifications to this specimen and its 
environment. 


This is TRANSHUMANISM, primarily concerned with exploring 
technological possibilities to surpass our current evolutionary state, moving towards 
an enhanced existence or the ultimate leap: “the advent of the Posthuman.” 


Transhumanism has gained some prominence today, often through 
exaggerated and terrifying visual representations. Meanwhile, figures like Elon 
Musk and his Neuralink project appeal to the emotions of tech enthusiasts and 
futurists. 
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However, those developing transhumanist ideas based on scientific 
theories or philosophical conceptions often receive less attention or, due to legal 
constraints, face censorship. For instance, the Chinese biophysicist and 
researcher He Jiankui—creator of the first genetically modified babies—was met 
with legal repercussions. 


This highlights the importance of understanding the domains of law, 
jurisprudence, and courts to advance the evolution of the alchemical machinery 
rooted in carbon towards the Suprahuman built on silicon. 


The purpose of this text is to present some of the most significant 
transhumanist positions from a philosophical perspective. This, therefore, marks 
the first volume, where | will outline my approach to these challenges. To begin 
with (if the reader has reached this page), | have briefly referred to the historical 
and philosophical context to provide a solid foundation for the discussion of 
HUMAN ENHANCEMENT. 


Given its long-standing nature as a topic, | will also incorporate 
graphic notes generated with Artificial Intelligence. 


Language, as a subject, will thus be another focus of analysis, 
particularly regarding its application to technological human enhancement. 


My aim is to offer conceptual clarifications to illustrate how the 
human body serves as the physical and symbolic space enabling the transition to 
the TRANSHUMAN—or, as | envision it in a utopian sense, the SUPRAHUMAN. 


Finally, | will include several comments and specific critiques of some 
of these positions, recognising that each passing day brings changes we regard as 
advancements but which inevitably render us obsolete. 


23 Jeshvan, 5785 

Rodrigo Granda as Phaneinthymos. 
Made in global project: 

The City of Mexico Corporation, 
New Babylon, North America. 
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The World of the Non-Robots 


Transhumanism, as | have previously outlined, 
is neither the agenda of Jewish philosophers or 
scientists presented in Netflix productions, nor 
a cyborg or android travelling through time to 
destroy or save humanity. Unfortunately, 
cinema and television series tend to reflect the 
dystopia of the literary cyberpunk culture 
rather than the true scope and historical 
evolution of transhumanism. They implant 
questions in the minds of viewers, such as: 


- Are they themselves robots battling 
another form of cybernetics? 


- Genetic constructs of alien entities? 


- Reptilians seeking to enslave the 
goyim? 


- Creatures made by a god in his own 
image? 


- A global conspiracy extending its 
control over the non-Jewish 
population, influencing even their 
movable and immovable possessions? 


- Cyborgs from the Star Wars saga 
saving the global economy while 
destroying the World Bank and the 
SWIFT system? 


And so on—a never-ending list of falsehoods 
designed to quash the desire for reading. 


Reading is born of language, 
and language, through its interactions, 
leads to reflection. That reflection paves 
the way to truth—namely, philosophy. 
Thus, cinema, radio, newspapers, and 
television, now in a state of digital 
symbiosis thanks to the internet, create a 
type of information that is immediate, 
pleasurable, self-indulgent. It demands no 
effort from the viewer, lacks the beauty of 
opera, and the virtue of theatre. Most 
importantly, it ignores that books are the 
archives of our civilisation. 


Personally, | do not offer this 
small contribution for the masses but for 
those who seek a perspective different 
from the one imposed by technophobes or, 
rather, the owners of the narrative. 


It is not necessary to wait for 
modern hominids to be robotised, nor to 
make significant financial and resource 
investments to develop a physical 
bloodstream implant in the form of an 
RFID-type nanochip. It is enough to launch 
an advertising campaign promoting some 
object of desire that transforms the 
"vulgar hominid" into an exceptional 
being. Alternatively, one could blame the 
“hegemon” for injecting graphene oxide or 
other nanoparticulate substances into the 
bloodstream, altering DNA and 
contaminating their blood. 
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The idols of clay have also evolved; only now the 
messiahs sell love, honesty, patriotism... yet the reality behind 
them is often deeply sinister. 


No corporation would invest in the entire range of 
genetic modification therapies to alter or subdue a hominid 
who, through their Facebook account, freely reveals their life. 
Millions of users have exponentially contributed their identities 
via smartphones. All that remains is to apply social engineering 
and create a saviour. One example is Mexico. Once the masses' 
preferences are identified, neurolinguistic programming can 
deploy this messiah to guide them toward a conflict. 


When the conflict is initiated—masked under the 
banner of “post-truth”—these masses are mobilised as spiritual 
weapons against rival groups. Meanwhile, there occurs a 
multifaceted assault on their national integrity and patrimonial 
wealth. Thus, transhumanism is not humanity's most dangerous 
idea. The real danger is unfolding before the eyes of those 
fragile carbon-based bodies. Yet, so long as they remain in 
Plato's cave, they will continue to blame the shadows cast upon 
them in that cold, dark place. 


A transhumanist does not dwell in Plato's cave, 
where hominids (from the era of the architects of dominant 
thought) remain chained to the depths since birth, unable ever 
to leave, or even to look back and comprehend the origin of 
those chains. Perhaps it is a myth—or is it an allegory?—from 
Plato’s theory of forms, as presented in The Republic. This 
fictional scenario helps to illustrate how Plato conceived the 
relationship between the physical world and the realm of ideas, 
and how we navigate between them. 


The psychology of the hominid appears unchanged. 
This is why | cited my homeland as an example: those who once 
traded their gold for mirrors now barter their souls for a morsel 
of dark alchemy. 
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Ethical Implications of How Genetic 
and Cybernetic Technologies May 
Transform Us 


Some years ago, Professor Nicholas Agar, 
an ethicist at the University of Waikato in 


New Zealand, explored the concept of 
LIBERAL EUGENICS as an ethical and 
permissible alternative to the coercive 
eugenics of the past. In his book Liberal 
Eugenics: In Defence of Human 
Enhancement (2004), Agar argues that 
genetic enhancement technologies can 
be used responsibly, respecting 
individual autonomy and valuing 
diversity. Over the past three decades, 
Agar has devoted himself to examining 
the ethical implications of technological 
change and the ways genetic and 
cybernetic technologies could alter our 
nature. 


Below, | summarise some key points from 
his work: 


1. Liberal Eugenics vs Traditional Eugenics 


- Traditional eugenics, as practised in the 
20th century, relied on state imposition and 
exclusion, often resulting in grave violations 
of human rights. 


- In contrast, liberal eugenics advocates for 
individuals or families to make free 
decisions about using genetic technologies 
to enhance human traits, without external 
coercion. 
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2. Defence of Human Enhancement 


- Agar contends that there are no fundamental 
ethical objections to genetic enhancements, provided 
they respect individual freedom. 


- Potential enhancements include correcting genetic 
diseases, augmenting physical or cognitive abilities, 
and optimising general well-being. 


3. Ethics and Pluralism 


- Diversity is central to liberal eugenics: families can 
make distinct choices based on their values. 


- Interventions must respect human dignity and 
avoid imposing homogeneous standards of 
"perfection." 


4. Limits and Risks 


- Agar acknowledges the potential risks of genetic 
enhancement, such as social inequalities if access to 
such technologies is limited to elites. 


- He suggests regulatory frameworks to ensure 
equitable and fair access to genetic advancements. 


5. Philosophical Implications 


-Agar explores notions of autonomy, human nature, 
and what it means to be human in a world where 
biotechnology allows for the reconfiguration of 
fundamental aspects of our existence. 


History tends to periodise the relationship 
between humanity and technology, which has 
always been symbiotic. 
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Today, many argue that virtually no 
contemporary achievement is independent of 
technoscientific progress or its applications. This is 
precisely where transhumanism emerges as an intellectual 
movement advocating for transcending humanity’s natural 
limitations through technological enhancement, eventually 
contemplating the separation of mind and body. 


A particularly fruitful relationship has been the 
intersection of various humanist ideologies with 
technoscientific thought. Technological action, even when 
viewed reductively as the creation of artefacts or tools, 
inherently involves invention, which subsequently reshapes 
our social and artificial environments. Although historically 
marginalised or seen as sectarian by governmental 
bureaucracies or the Vatican’s holy offices, technoscientific 
ideas—ranging from enhancement medicine to radical 
materialism and even controversial notions like eugenics, 
immortality, and singularity—are gaining traction. This 
comes at a time when technology appears poised to 
encroach on human spheres once deemed inviolable. 


Speaking of the seemingly untouchable, | was 
reminded of Marcus Mosiah Garvey Jr., who worked as a 
messenger and maintenance staff for the African Times and 
Orient Review, a publication championing Pan-African 
nationalism. Garvey is renowned as the founder of the 
Universal Negro Improvement Association (UNIA), 
established in Jamaica in July 1914. The UNIA aimed to 
achieve black nationalism by celebrating African history 
and culture. Through the UNIA, Garvey advocated the 
"back to Africa" movement and established the Black Star 
Line, a black-owned passenger line intended to transport 
people to and from Africa. He also supported black 
economic independence through ventures like restaurants 
and shopping centres. 
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In addition to his Pan- 
Africanism, Garvey was a black 
nationalist and racial separatist, 
making him a controversial figure 
both within and outside the black 
community. 


In contrast to such 
contentious ideologies, Agar’s 
contributions promote a moderate 
and ethical vision of genetic 
enhancement, centring on access and 
individual autonomy. His analysis 
combines philosophical, social, and 
scientific concerns, offering a 
reflective framework for debating 
human enhancement technologies. 


LIBERAL EUGEN 


In Defence 

r| 
of Human 
Enhancement 


Agar, Nicholas. Liberal Eugenics : In 
Defence of Human Enhancement. 
Blackwell Pub., 2004. 
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In Search of the Superhuman or Supra- 
Human? 


The fear of death, ageing, and illness is as ancient 
as the ambition of early hominids for power, 
profit, and domination. To confront the former, 
shamans evolved into priests and invented a long 
series of religions, myths, and metaphysical 
beliefs. These have helped us not only to bear the 
weight of our finitude with a modicum of solace 
but also to unite, guide, and imbue our collective 
experience with meaning. To address the 
ambition for power and domination, we have 
developed, among other things, certain common 
rules of coexistence, legal systems, and 
institutions that have evolved alongside the 


modern state. Law and the Biosciences 


Journal of 


Throughout these pages, arguments 
about Transhumanism have been presented, 
tracing its roots back to the Greeks and providing 
contemporary examples of human enhancement, 
as well as the disciplines it interacts with. ee ee OXFORD 


Duke LAW. ray Stanford 
ache ey ‘ University 


Earlier, | mentioned cloning and the CRISPR’d babies: human germline genome editing 
controversy surrounding He Jiankui, who seeks to in the ‘He Jiankui affair’ 
resume his research after serving his sentence for ne Henty TSteely 

. ae ; : Journal of Law and the Biosciences, Volume 6, 
genetically modifying human embryos. His actions Issue 1, October 2019, Pages 111-183, 
reignited the debate on the limits of science, but 
the global context has shifted. The optimistic 
liberal consensus of the 1990s has given way to 
Western stagnation and the rise of China as both a 
threat and a successful model of illiberal 
capitalism. The temptation to surpass humanistic 
boundaries through technology—whether for 
governance or production—has grown 
significantly. 
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For instance, Russian 
molecular biologist Denis Rebrikov 
has already sought approval from 
three scientific agencies to replicate 
He’s experiment. Unlike He Jiankui, 
who modified the genome of the so- 
called CRISPR twins to reduce their 
risk of HIV infection inherited from 
their father, despite the existence of 
alternative methods to prevent 
transmission, Rebrikov intends to 
implant embryos with modified CCR5 
genes into HIV-positive mothers who 
do not respond to antiretroviral 
therapies. In such cases, the risk of 
transmission is significantly higher. 
Rebrikov has reportedly reached an 
agreement with an HIV centre to 
recruit women willing to participate 
in his experiment. 


Although Russia prohibits 
genetic engineering in most cases, it 
lacks specific regulations regarding 
genome editing in embryos. 
However, in the wake of the SARS- 
CoV-2 coronavirus pandemic and the 
ongoing conflict in Ukraine, we see 
the emergence of a school of thought 
advocating for humanity’s 
technological transcendence—one 
that has been gaining momentum for 
at least half a century: 
Transhumanism. Understanding its 
arguments, nuances, and policies 
seems essential to engaging with a 
debate that is rapidly approaching us. 
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Stanford law professor Henry T Greely's new book CRISPR People: The 
Science and Ethics of Editing Humans explores the work of disgraced 
Chinese researcher He Jiankui, and how his controversial experiment 
will impact efforts to use gene-editing technology in humans. 


In late 2018 the scientific community was rocked by the news that the 
world’s first CRISPR-gene edited babies had been born in China. A pair of 
non-identical twins known as Nana and Lulu were born by emergency 
caesarean, their mother having been implanted with CRISPR-gene 
edited embryos — all without the knowledge, oversight or approval of 
the wider scientific community. 


The scientist behind the births, He Jiankui, had recruited at least eight 
HIV-positive couples and used CRISPR to edit the CCR5 gene of their 
embryos in the hope that their babies would be resistant to HIV. Despite 
his claims of success, it seems that neither of the twins actually had the 
exact 32-base-pair deletion that might confer resistance to HIV, and it is 
likely that other CRISPR-edited babies were born as part of his study. He 
was eventually sentenced to three years in prison by Chinese authorities 
and has still not published full details or data on his controversial 
procedure. 


CRISPR 


CRISPR People: The Science 
and Ethics of Editing 
Humans 

By 

Henry T. Greely 

The MIT Press 

ISBN electronic: 
9780262363563 
Publication date: 

2021 


Henry T. Greely 
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The Origins of Human Sociality 


The transition from chimpanzee society to human 
society represents one of the most fundamental 
moments in the evolution of our species. This 
transformation not only involved anatomical and 
cognitive changes but also a radical shift in social 
structures and the way individuals interact with one 
another. To understand the origins of human social 
nature, it is essential to examine the roots of our 
social behaviours shared with our closest relatives, the 
chimpanzees (Pan troglodytes), and explore the 
factors that led to the emergence of distinctly human 
traits such as large-scale cooperation, altruism, and 
cumulative culture. 


Chimpanzee Society: A Model of Primitive Sociability 


Chimpanzees live in communities 
described as fission-fusion societies, where individuals 
form dynamic subgroups that change according to 
needs and available resources. These communities are 
hierarchically organised, with males often competing 
for dominance through displays of strength, strategic 
alliances, and occasionally direct aggression (De Waal, 
1982). 


Despite this competitiveness, chimpanzees 
also exhibit prosocial behaviours. Grooming, for 
example, plays a crucial role in establishing social 
bonds, reducing stress, and consolidating alliances. 
However, these acts are often driven by self-interest, 
such as gaining access to resources or protection. 
Cooperation, although present, is limited to situations 
of immediate mutual benefit, such as collaborative 
hunting (Boesch & Boesch, 1989). 
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The Evolutionary Leap to Human Society 

The development of human society was marked by a shift in 
patterns of cooperation and the emergence of complex cultural 
systems. This leap can be attributed to several interrelated factors: 


1. Increased Cognitive Capacity 


Early hominins experienced significant brain growth, which 
enabled the development of abilities such as theory of mind (the 
capacity to understand others' mental states) and symbolic 
language. According to Dunbar (1996), this increase in cognitive 
capacity also facilitated the management of larger and more 
complex social networks. 


2. The Transition to a Diverse Diet and Cooperative Hunting 


While chimpanzees hunt in small groups and share primarily with 
close allies, early humans began sharing food more equitably 
within their groups. This behaviour, coupled with a more varied 
diet, promoted interdependence and strengthened social bonds. 


3. The Role of Cooperative Childcare 


A pivotal transformation was the establishment of support 
networks for childcare. This system, known as alloparental care, is 
rare among primates and allowed humans to develop 
relationships based on mutual trust and reciprocity. 


4. Language as a Tool for Social Cohesion 


Unlike chimpanzees, whose communication is limited to basic 
gestures and vocalisations, humans developed symbolic language. 
This advancement allowed for the transmission of complex 
information, the coordination of group activities, and the 
establishment of cultural norms. 


5. The Emergence of Norms and Morality 


While chimpanzees demonstrate rudimentary concepts of fairness, 
such as punishing those who fail to meet group expectations 
(Brosnan & De Waal, 2003), humans elevated this sense of justice. 
Early human communities developed systems of norms and taboos 
that ensured group cohesion and promoted long-term cooperation. 
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Comparisons Between Societies 


Chimpanzee society is 
characterised by a combination of 
cooperation and competition, where 
social bonds are primarily utilitarian and 
context-dependent. In contrast, early 
human societies were shaped by the 
ability to anticipate future needs, plan 
collectively, and share resources beyond 
immediate reciprocity. 


For instance, while 
chimpanzees may show empathy 
towards close group members, humans 
have developed the capacity to 
empathise with individuals from outside 
their groups, even in contexts where 
there are no immediate benefits. This 
ability enabled the formation of 
intergroup alliances and the emergence 
of extensive social networks, which are 
defining features of human civilisations. 


Contemporary Implications 


Studying the transition from 
chimpanzee society to human society 
not only helps us understand our roots 
but also sheds light on present-day 
social dynamics. The principles of 
cooperation, altruism, and culture that 
emerged during early evolution remain 
fundamental in modern societies, 
though they face challenges in 
increasingly globalised and complex 
contexts. 
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Conclusion: 


Transhumanism conveys the 
idea that enhancing human capacities 
represents progress. Thus, the evolution of 
human social nature reflects an ongoing 
process of adaptation, where biological, 
ecological, and cultural factors have 
interacted to shape the unique social 
structures of our species. From our shared 
roots with chimpanzees to the emergence of 
highly interconnected human societies, this 
evolutionary journey highlights the 
importance of cooperation and culture as 
pillars of our identity as a species. 


The controversies, therefore, 
pertain to the limits of imagination we place 
behind this notion of progress. The defining 
quality of the dominant hominid is 
imagination and the ability to find ways to 
turn it into reality. 
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T. H. Huxley: On the Hypothesis That 
Animals Are Automata and Its Legacy 


Thomas Henry Huxley (1825-1895), often 
referred to as "Darwin's Bulldog" for his 
steadfast defence of Charles Darwin's theory of 
evolution, was a prominent figure in 19th- 
century science. Among his many contributions 
to biology and philosophy, his essay On the 
Hypothesis That Animals Are Automata (1874) 
stands out as a cornerstone in the exploration 
of consciousness and the relationship between 
mind and matter. In this essay, Huxley 
proposed that animals, including humans, 
function as biological automata, their actions 
entirely determined by physical processes, 
while acknowledging the existence of 
subjective experiences, or consciousness, 
within this framework. 


What does this mean? That Homo 
sapiens is a machine requiring 
software—software stored in a cloud. 
The question for Transhumanists is: 
who programmed the language of 
this cloud-based software? 


This essay provoked intense debate 
in its time and remains a critical reference in 
discussions on neuroscience, philosophy of 
mind, and artificial intelligence. To understand 
the historical context and implications of 
Huxley’s hypothesis, it is essential to examine 
his arguments, influences, and the subsequent 
developments in this field. 


SS 
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—Huxley’s Automata Hypothesis 


In his essay, Huxley posited that 
animals, including humans, operate as 
complex automata. This hypothesis drew 
upon René Descartes’ 17th-century claim 
that non-human animals were essentially 
mechanical beings devoid of 
consciousness. However, Huxley departed 
from Cartesian dualism by arguing that 
humans and other animals share a 
mechanistic foundation for behaviour, 
grounded in the physical and chemical 
processes of the nervous system. 


Huxley likened the human body 
to a steam engine—a device capable of 
remarkable complexity yet entirely 
governed by physical laws. He contended 
that even conscious experience, which 
appears to transcend the purely 
mechanical, might be considered an 
“epiphenomenon”—a by-product of brain 
activity with no causal influence on 
behaviour. 


This epiphenomenalist stance 
was both provocative and paradoxical. It 
reconciled the existence of subjective 
experience with the mechanistic 
worldview emerging from 19th-century 
scientific advances but suggested that 
consciousness was ultimately irrelevant to 
bodily functions. For Huxley, just as the 
sound of a steam whistle does not 
influence the engine’s motion, 
consciousness does not affect the body’s 


—Influences and Historical Context 


Huxley’s hypothesis emerged during a period of 
rapid scientific progress and philosophical upheaval. 
Mechanistic explanations of life, championed by figures 
such as Hermann von Helmholtz and Claude Bernard, 
profoundly influenced Huxley. Advances in physiology and 
the understanding of reflex actions reinforced the notion 
that the nervous system operated under strict physical 
laws. 


Additionally, Huxley’s ideas were shaped by the 
broader intellectual currents of the Victorian era. The rise 
of evolutionary theory challenged traditional notions of 
human exceptionalism, while materialist philosophies 
sought to ground explanations of life and mind in 
observable phenomena. Huxley’s automata hypothesis 
reflected these shifts, offering a framework aligned with 
the materialist and evolutionary paradigms of his time. 


—Reception and Criticism 


Huxley’s hypothesis was met with a mix of 
admiration and scepticism. Materialist thinkers saw it as a 
bold step towards a scientifically rigorous understanding 
of consciousness. However, critics—including philosophers 
and theologians—argued that it reduced the richness of 
human experience to mere mechanical processes. 


One prominent critic was William James, who 
rejected the epiphenomenalist view that consciousness 
lacked causal influence. James advocated for a more 
integrated understanding of mind and body, wherein 
consciousness played an active role in shaping behaviour. 
Similarly, others questioned whether the analogy of 
animals as automata could fully account for the apparent 
spontaneity and creativity of human thought and action. 
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—Legacy and Contemporary Relevance 


Huxley’s hypothesis has left 
an enduring mark on neuroscience, 
philosophy, and artificial intelligence. 
Although strict epiphenomenalism has 
largely fallen out of favour, his ideas 
paved the way for subsequent 
explorations of the mind-brain 
relationship. 


In contemporary 
neuroscience, the notion that mental 
states are rooted in the brain’s physical 
processes aligns with Huxley’s 
mechanistic perspective. Advances in 
neuroimaging and computational 
models have deepened our 
understanding of how neural 
mechanisms generate perception, 
cognition, and emotion. Yet the “hard 
problem” of consciousness—how 
subjective experience arises from 
physical processes—remains 
unresolved, reflecting the paradoxes 
inherent in Huxley’s framework. 


Moreover, Huxley’s 
comparison of living beings to 
machines has found renewed relevance 
in the age of artificial intelligence. The 
development of autonomous systems 
and neural networks has blurred the 
boundaries between biological and 
artificial automata, raising ethical and 
philosophical questions about the 
nature of consciousness and agency. 
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—Conclusion: 


T. H. Huxley’s On the Hypothesis That 
Animals Are Automata was a groundbreaking 
contribution to 19th-century discourse on the 
nature of life and mind. By proposing a 
mechanistic understanding of behaviour and 
consciousness, Huxley challenged traditional 
views while embracing the scientific spirit of his 
time. Though his hypothesis remains 
contentious, its influence can be traced through 
the evolution of neuroscience, philosophy, and 
artificial intelligence. 


As we continue to grapple with the 
mysteries of consciousness and the interplay 
between mind and matter, Huxley’s work 
serves as a reminder of the power and 
limitations of mechanistic explanations. His 
bold vision underscores the enduring 
importance of questioning the boundaries 
between the physical and experiential, the 
material and the intangible. 
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But Then? Transhumanism Is Nothing 
New; It Is Evolution 


To begin, | shall state that the most 
compelling and attractive idea found when 
analysing virtually all positions labelled 
under the term transhumanism is the 
notion of technology as salvation. That is 
to say, behind the entire history of science 
and technology lies a futurist longing. 
Beneath the layers of these positions, 
there appears to be a common 
underpinning: a transcendent or spiritual 
sense, and in particular, a persistent idea 
rooted in the desire to improve as humans. 


In his essay To Be a Machine 
(Granta Books, London, 2017), the Irish 
journalist Mark O’Connell describes 
transhumanism from his perspective as a 
journalist. He frames it as a movement 
aimed at liberating humanity from nature. 
That is, devoid of the human sensations 
such as the feeling of a hand brushing 
against a lover’s cheek. Yet this 
interpretation is not entirely accurate. For 
transhumanists, the nature surrounding 
hominids is sacred, and it is a duty to 
transform it into an opportunity for 
intellectual and physical enhancement. 
Thus, perceiving one’s environment 
becomes essential. The delicacy required 
to touch a butterfly’s wing or to smell a 
seasonal fruit is not lost; on the contrary, it 
becomes part of the privileges afforded by 
this enhancement. 
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It is also crucial to consider the power of the 
human mind in ensuring a better life and achieving 
maximal development. In my case, | am a person with 
motor disabilities, and without advancements in medical 
technology and the capacity to design better medicines, 
it would not be possible for me to interact with you 
today. The philosopher Andy Clark, in his Extended Mind 
Thesis (EMT), argues that certain cognitive processes 
must be understood as situated, embodied, and directed 
towards achieving specific goals. These processes 
typically develop in real-life situations through 
interactions with the material and social environment. 
According to the EMT, in such situations, the brain, body, 
and world coordinate in a way that causes the mind to 
literally extend into the external world. 


It is, therefore, a matter of survival that has 
made Homo sapiens the dominant species. However, our 
contemporary world of addictions and sedentary 
lifestyles is weakening natural selection. The 
deterioration of our organism will particularly impact 
our central nervous system and neural connections. For 
this reason, activities such as reading and solving 
mathematical equations cannot simply be replaced by 
on-demand entertainment or the ubiquitous memes. 


From the time of humanity’s emergence in 
the land of Canaan, with its millenarian and messianic 
undertones, associating technology and science with 
religion as a means of salvation is not a novel idea. A 
historical review of this intricate relationship reveals 
examples ranging from the use of the wheel to move 
objects and vehicles to its current evolution in the form 
of gear wheels in everyday machinery, as familiar now as 
an iPhone. Thus, evolution, religion, and technology 
have intertwined, becoming part of humanity’s divinity 
and inventive spirit. 
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The substitution of 
traditional religious ideas with a 
form of dataism, often linked to 
apocalyptic fears, reflects the 
anxieties of society, politics, and 
particularly the Vatican. | could 
list countless examples—both 
positive and negative—of how 
technology has contributed to 
human improvement. However, 
each individual must draw their 
own conclusions. It is essential to 
approach this challenge with a 
libertarian mindset. Who knows 
what experiments are currently 
underway? Much less their 
outcomes. One thing is certain: 
we will witness the emergence of 
a new species of human. 
Personally, | prefer to call it 
Supra-Human. 


Rodrigo Granda 
24 October 2024 
Mexico City 
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Transhumanism Is Nothing New 


other related personal publications 


The book Cetura by Rodrigo Granda is a collection 
of stories, poetry, and philosophical reflections 
exploring themes such as transhumanity, digital art, 
technology, and the complexities of the 
contemporary world. Through a fragmented 
narrative structure, the author combines vivid 
imagery and conceptual dialogues to invite readers 
to question the nature of reality, memory, and 
technological progress. 


Main Themes: 


1.The Architect of Power: A poem visualising 
figures of authority and power through 
metaphors of creation and chaos. 


2.The Realm of the Infosphere: A poetic 
analysis of the impact of technology on culture 
and human interaction, symbolising digital 
connectivity as a new form of shared reality. 


3.Transhuman Fantasies: Stories exploring 
the boundary between the human and the 
artificial, highlighting characters who embody 
the ethical and emotional conflicts of 
technological evolution. 


4.The Degenerate Exhibition: A suspenseful 
tale detailing a police officer’s investigation 
into a macabre museum where hyper-realistic 
models conceal dark secrets, reflecting on 
objectification and horror. 


5.The Alchemist's Gift: A parable about the 
desire to transcend human pain through 
spiritual and technological evolution, 
presented in a profoundly metaphysical 
narrative. 


Style and Purpose: 

Granda’s style merges poetic prose with a 
futuristic and often enigmatic language. He 
employs dense metaphors and cultural 
references to stimulate introspection. Cetura 
0.1 aims not only to entertain but also to 
provoke philosophical debates about the 
essence of humanity in the face of 
technological expansion and the limits of 
creativity. 


Cetura 0.0 by Rodrigo Granda serves as a 
conceptual and poetic prologue to the 
themes explored in the Cetura series. It 
integrates philosophical reflections, 
scientific ideas, and a futuristic vision of 
the impact of technology on humanity. 


Key Ideas: 


1.The Concept of Cetura: Defined as a humanoid silicon 
form fused with the human heart, spirit, and soul, Cetura 
symbolises the interplay between the biological and the 
artificial. It acts as a vehicle to question the boundaries of 
humanity and its integration with technology. 


2.Innovation and Freedom: Granda emphasises that true 
innovation does not lie in creating a perfect world but in 
fostering creativity and the ability of each individual to find 
their place in the world. 


3.Future Geopolitics: The document proposes a vision of 
the world in 2112, divided into six civilisational projects: New 
Babylon (New York), New Jerusalem (London), Great 
Europe (Vatican City), Great Eurasia (Moscow), New Red 
Caliphate (Turkey), and Datum China (Beijing). Each project 
embodies distinct historical, cultural, and technological 
aspects. 


4.Reflections on Silicon: A section analyses the properties 
of silicon and its potential impact on human health, drawing 
parallels between this element and its symbolic use in the 
concept of Cetura. 


5.Poetry and Philosophy: It includes poetry examining 
themes such as power, information, and imagination in the 
digital age, highlighting humanity's growing dependence on 
technology to construct shared realities. 


6.Transhumanist Symbolism: Granda blends science, 
philosophy, and art to explore humanity's potential 
transformation through technology, interrogating the balance 
between progress and the loss of humanity. 


Style and Purpose: 

With a lyrical and speculative approach, Cetura 0.0 provides 
a framework for reflecting on the ethical and existential 
challenges posed by technological integration. It is a work 
that invites the reader to contemplate both the promises and 
perils of transhumanism and hyperconnectivity. 


Cetura 0.1 by Rodrigo Granda continues the 
conceptual exploration initiated in Cetura 0.0, 
delving deeper into philosophical, poetic, and 
speculative themes related to technological 
evolution, humanity, and transhumanism. 
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General Summary: 


1.Construction of Realities: It develops the 
idea of Cetura as a symbiotic entity between 
humans and silicon, exploring its potential to 
transform the human experience, both 
physically and spiritually. 


2.Poetic Narratives: Through poetic prose, 
Granda presents futuristic visions where 
technology redefines notions of identity, 
freedom, and creativity. The style is rich in 
metaphors and symbolism, connecting the 
artificial with the organic. 


3.Social and Cultural Critique: The author 
reflects on technological dependence, the 
dangers of hyperconnectivity, and the impact 
of digital progress on ethics and social 
cohesion. 


4.Global Vision: As in Cetura 0.0, future 
geopolitical structures are proposed, dividing 
the world into highly technological civilisations, 
each with its own cultural and political 
characteristics. 


5.Fragmented and Experimental Style: The 
document alternates between poems, short 
essays, and dystopian narratives, challenging 
traditional conventions and reflecting an 
experimental approach that invites individual 
interpretation. 


Purpose: 

Cetura 0.1 aims not only to entertain but also 
to encourage readers to question the impact 
of technology on human existence and the 
ethical decisions that accompany innovation. It 
is a call to reflect on the balance between 
preserving humanity and integrating 
technological progress. 
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the collection 
gallery of digital art 
[2023-2024] 
Volume 1 


Artificial intelligence is important for 
art because it expands the possibilities 
of creative expression. Al can generate 
new forms of art, assist artists in their 
creative processes, and offer tools for 
experimenting with different styles, 
techniques, and mediums. It allows 
artists to push boundaries, explore 
complex patterns, and even collaborate 
with technology to create works that 
might be impossible to achieve by 
human effort alone. Additionally, Al 
can help democratise art by making 
sophisticated tools accessible to a 
wider audience, enabling more people 
to express themselves creatively. 
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gallery of digital art 
[2023-2024] 
Volume 0 


Artificial intelligence is important for 
art because it expands the possibilities 
of creative expression. Al can generate 
new forms of art, assist artists in their 
creative processes, and offer tools for 
experimenting with different styles, 
techniques, and mediums. It allows 
artists to push boundaries, explore 
complex patterns, and even collaborate 
with technology to create works that 
might be impossible to achieve by 
human effort alone. Additionally, Al 
can help democratise art by making 
sophisticated tools accessible to a 
wider audience, enabling more people 
to express themselves creatively. 
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